4 integrity of the Commonwealth and the virtue of its citizenry to a far greater extent than any political machinations. This threat needed to be eliminated, and it was in pursuit of this that Toland particularly earned his radical reputation.
Notable throughout this campaign against the authority of the clergy was Toland's reliance on the Ciceronian tradition for inspiration and guidance. 6 In Cicero Illustratus, a work which proposed a new edition of Cicero's complete works, Toland said of Cicero 'profectò prae cunctis mortalibus Superstitionis malleus dici poterat'. 7 Not an isolated event, Cicero as advantage of human weakness to cast its spell over the mind of almost every man. This same view was stated in my treatise On the Nature of the Gods; and to prove the correctness of that view has been the chief aim of the present discussion. For I thought that I should be rendering a great service to myself and my country if I could tear this superstition up by the roots. But I want it distinctly understood that the destruction of superstition does not mean the destruction of religion. For I consider it the part of wisdom to preserve the institutions of our forefathers by retaining their sacred rites and ceremonies. Furthermore, the celestial order and the beauty of the universe compel me to confess that there is some excellent and eternal Being, who deserves the respect and homage of men. Wherefore, just as it is a duty to extend the influence of true religion, which is closely associated with the knowledge of nature, so it is a duty to weed out every root of superstition'. Toland constructed his discourse. It will consequently challenge the assumption that a radical discourse necessitated the rejection of tradition and authority, an assumption which has dominated treatments of the Early Enlightenment.
Interpreting Ciceronian Theology
Toland's desire to integrate the Ciceronian tradition into a radical religious discourse was not without its difficulties. it a definition of superstition and a justification for its elimination which he could direct against priestcraft.
The Origins of Superstition
At the end of De Divinatione Cicero provided a clear indication of the source of superstitio:
'nam, ut vere loquamur, superstitio, fusa per gentis, oppressit omnium fere animos atque hominum imbecillitatem occupavit'. 22 The origin of superstition in the weaknesses of men's minds, their irrationality and fear, was of the utmost importance to Cicero's approach. In De Divinatione Cicero often identified the mental frailty of men as the target of divinatory practices: 'quid mirum igitur, si in auspiciis et in omni divinatione imbecilli animi superstitiosa ista concipiant, verum dispicere non possint?'. 23 Cicero extended this argument to condemn those who deliberately exploited such irrationality with the invention of practices like divination, designed to not only manipulate man's weakness, but to perpetuate it by maintaining the irrational fear of the gods which was its basis. 24 Superstition grew from the irrationality of men, and was nurtured by those who sought to encourage and exploit that irrationality for their own purposes.
This is an understanding of superstition which suits Toland's own purposes absolutely.
Throughout his works, Toland associates the origins of supersition and its power with the irrational fears of men. 25 For example, Toland's third Letter to Serena considers the origins of idolatry: 'the fluctuating of mens Minds between Hope and Fear, is one of the chief Causes of Superstition: for being no way able to foresee the Event of what greatly concerns them, they now hope the best, and next minute fear the worst, which easily leads them not only to take any thing for a good or bad Omen, which happen'd to them in any former good luck or misfortune; but also to lay hold of any Advice, to consult Diviners and Astrologers'. 26 The uncertainty of life, the fears and troubles which that introduces, creates weakness in the minds of men, making them susceptible to superstitious practices, which in turn further perpetuates their irrational fears. Toland is able to direct this understanding of superstition against both the clergy as an institution, and sacerdotal authority, the basis of its power.
The Origins of the Clergy
In the preface of the Letters to Serena Toland reveals that a particular passage from Cicero's
De Legibus inspired the first letter in the collection: 'sensus nostros non Parens, non Nutrix, The contemporary clergy was perpetuating this deception in order to maintain the irrational fears which granted them power. 34 Toland provides a catalogue of the clerical practices which can be classified as superstitions: 'having given this summary Account, Priests, with Toland attacking the sacrament of the Eucharist, one of the two sacraments maintained in the Protestant faith, and elsewhere in his works. 36 Toland was determined to
show that the power of the clergy depended on the exacerbation and perpetuation of man's irrational fears; in this way, their power became a superstitio by Ciceronian standards.
The Irrationality of Sacerdotal Authority
The second way in which Toland employs Ciceronian superstitio in his war against priestcraft is to discredit the core of priestly power, sacerdotal authority. Toland's reading of Cicero's theological dialogues provided him with an understanding of superstition which was ideal for his campaign against priestcraft. According to Cicero, superstitions were beliefs and practices whose power was based in the irrationality of men.
According to Toland, the clergy's power originated from and continued to rely upon irrationality. There was no other conclusion but that priestcraft was a superstition.
Rationalising Religion
This identification of priestcraft as a superstition proves all the more pertinent when another key statement from Cicero is considered: 'nec vero -id enim diligenter intellegi volosuperstitione tollenda religio tollitur'. 44 Cicero is adamant that his attack on divination should not be misconstrued as an attack on religion, but should be appreciated as an attempt to purify irrational superstitions from religion. Ciceronian religio plays a prominent role in this strategy, as Toland identified his 'true' religion with the rational religion he located in Cicero's theological works.
Ciceronian Reason
According to Toland and as from it all things Arise, likewise to it all things return"'. 53 Cicero, Academica, I.24-29, quoted in Pantheisticon, 58-61.
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this force and matter must coexist for anything else to exist. For the Stoics, the divine is the force which animates matter, and hence the universe and everything within it; they call this force alternately pneuma, providence, reason or necessity. 54 The Academics, including Cotta, are satisfied by this physical account of the universe, in which nature and the divine are one.
Toland was evidently also satisfied by this explanation, concluding the passage with an exclamation of its effective summation of the situation: 'de natura EFFICIENTIS plus quàm EFFECTI, Non est cur imposterùm dubitemus'.
55
The Stoic and Academic physical philosophy portrayed here in large part cohered with the materialist philosophy Toland had presented in his works, most extensively in the fourth and fifth of his Letters to Serena, and in the 'Discourse' which prefixed his Pantheisticon. This philosophy established that the force animating the matter which constituted the universe was God.
Integral to Toland's Pantheism is the rejection of the idea that the divine could act outside the laws of nature, as it was one with nature; God cannot be viewed as distinct from the universe, and is hence governed by its laws. 
A Universal Religion
The second feature of this true religion was that it should be accessible to the reason of all men:
'neque est quaerendus Explanator, aut Interpres ejus alius; nec erit alia Lex Romae, alia 59 Cicero, De Natura Deorum, III.28: 'but I could not accept your assertion that this could not have come about
were it not held together by a single divine breath. On the contrary, the system's coherence and persistence is due to nature's forces and not to divine power'. Cicero's works, as read by Toland, contributed vital strategies to his war on priestcraft.
In them, Toland found a definition of superstition which could be used to condemn priestcraft.
Moreover, he found the argument that a true religion must be purged of superstitions, as a true religion is rational, justifying his campaign against the power of the clergy. Ciceronian superstitio and religio, and their separation, prove essential constituents of Toland's war on priestcraft.
A Rational Religion and the State
There is one last statement in De Divinatione which proves important to Toland's war on priestcraft: 'multum enim et nobismet ipsis et nostris profuturi videbamur, si eam funditus sustulissemus'. 72 The eradication of superstition becomes then not only a philosophical act, intended to purify religion, but a practical act, intended to contribute to the res publica.
Toland's war on priestcraft was a constituent of his broader republican project; he too conceived of this attack on the clergy as not only philosophical but practical, intended to serve the Commonwealth. But how was stripping religion of its superstitious elements, whether that be divination or priestcraft, a service to the state? Superstitionem, Religionem propugnare sit unicum mihi'. 81 Toland found in his reading of Cicero an understanding of the practical necessity of a public religion which cohered with his own goals; the attack on priestcraft was not an attack on religion or the Church as such, but a necessary step in the pursuit of a civil religion, for liberated from the false authority of the clergy, there was nothing to prevent the Church being subsumed into the state.
Endorsing a Civil Religion

Anticlericalism as a Service to the State
The campaign against priestcraft waged so assiduously was all in the pursuit of this goal, just as Cicero's elimination of superstition was in the service of the state. The false authority of the clergy was central to the claim made by the ecclesiastical establishment that it was independent from the authority of the state: 'first, I mean those who sawcily strike at the Queen's Supremacy, by asserting the Independency of the Church upon the State, calling their own Decrees thundering Anathemas, Sentences ratify'd in Heaven, and which they defy any Power on Earth to reverse'. 82 Toland was greatly perturbed by the threat posed to the constitution of the Commonwealth by this belief in the Church's independence from state authority. The association of the Tories with the High Church Anglicans had already done much to confirm his fears; the influence granted to this element of the Church had resulted in political power for the House of Convocation, Acts of Conformity, and the crisis of the trial of Sacheverell. 83 Most outrageous to Toland was the clergy's amenability to absolute power, which led them to preach divine right and and passive obedience in return for the influence in the civil sphere. Toland's reading of Cicero provided him with one final weapon in his war on priestcraft: it provided the means to portray his efforts as part of the greater good. The
Commonwealth would benefit, as would its citizens; Toland's anticlericalism was part of a republican project, designed for the protection and perpetuation of a constitution directed towards the defence of its people's liberties.
Conclusion
Toland's invocations of Cicero throughout his anticlerical works are not merely rhetorical flourishes; he was actively adapting the Ciceronian tradition into a weapon for radical, rational discourse, and using it accordingly to strengthen his own arguments. This is evident in his efforts to legitimise a reading of Cicero's theological works which identified Cicero's voice with the arguments of the Academic Sceptic school, so that the aspects of those texts which were useful to Toland's arguments could be imbued with Ciceronian authority. It is further evident in the use to which Toland puts this interpretation of Cicero: he condemns priestcraft as a superstition by identifying it with Ciceronian superstitio; he uses Cicero's separation of superstitio and religio to demonstrate that priestcraft has no place in a true religion; finally, he uses Cicero's argument that the elimination of such superstitions is a service to the state to show that a civil religion is in the best interests of the Commonwealth. In both principle and practice, Toland repeatedly invokes Ciceronian ideas, and their associated authority, and uses them towards a radical goal. 
